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01 Chapter 1 

Verse 4
EXCEEDING GREAT AND PRECIOUS PROMISES
‘Whereby are given unto us exceeding great and precious promises: that by these ye might be partakers of the Divine nature, having escaped the corruption that is in the world through lust.’

2 Peter 1:4
Why are these promises so great and precious?

I. Because of the source from which they come.—These promises flow from the highest source, they flow from Him Who is the fountain of supply to all His people. They are great because they are bestowed upon us by a great God. Let us have great thoughts of God. We often dishonour Him by expecting so little from Him.

II. Because of their intrinsic character.—How can they be described?

(a) They are free. ‘Whereby are given unto us.’ They are not earned, still less can they be deserved, but they are freely bestowed—free as the sunshine, free as the air. These great announcements of the mercy of God are offered without money and without price, they are within the reach of the humblest and feeblest believer, and since they are so there is no excuse for any man remaining destitute of them. He has but to put in his claim to enjoy them, and they are his.

(b) Further, these promises are not only free, but they are full, they are wonderfully complete.

III. Because of the purpose for which they are given.
(a) The negative side. Why are they given? To furnish a way of escape from sin. ‘Having escaped the corruption which is in the world through lust.’ And where is lust or evil desire? Not in the outward, material world. Sinful lusts are found in human hearts. This verse is a promise of deliverance from the corruption of the heart. ‘Having escaped.’ A wonderful escape indeed to be set free from the workings of that corrupt heart that has so often brought us into danger and difficulty. There is no real evil but sin. Sorrows, troubles, and trials are not necessarily evils after all—the only real evil is sin. It is sin that darkens our souls and covers us with shame; it is sin that separates men from God.

(b) The positive side. ‘That ye might be partakers of the Divine nature.’ Does some one ask, ‘What is the Divine nature?’ The answer is, ‘God is love.’ With that nature you can achieve the impossible—you can love your enemies. Are you aware that that is a Christian command? Have you ever thought it possible? Or do you think that Christ is like the Roman Emperor Caligula, who wrote his statutes so high up that the people could not read them, and then punished them for disobedience to them. No, ‘His commandments are not grievous.’ You say, ‘I cannot do it.’ I know you cannot, but—Christ in you can. Christ loved His enemies when He was upon earth, and prayed, ‘Father, forgive them, they know not what they do.’ What we want is the indwelling of God. There is no other remedy for the sins and miseries of men.

—Rev. E. W. Moore.

Illustrations
(1) ‘When Alexander the Great, distributing the spoils of war, allotted to one of his generals a valuable prize, some one standing by remarked, “Those cities are too great a gift for Parmenio to receive.” “They may be too great for him to receive,” replied the king, “but they are not too great for Alexander to give.” Alexander was a great king and he gave according to his greatness. He gave “according to the estate of the king” (Esther 2:18). If so, what may we not expect from the King of kings?’

(2) ‘Shall we not lean our weight upon the promises of God, yea upon Him Himself? Dr. John Paton, of the New Hebrides, in his wonderful missionary story, gives us a striking definition of faith. The natives had no word for faith; when they wished to say they did not believe a report, they said they did not hear it, by which they meant that though they heard it they gave no heed to it. That, however, was not a sufficient definition of faith. Many passages, such as “Faith cometh by hearing,” would be impossible of translation by such means, and the good missionary prayed and pondered, asking God to “supply the missing link.” One day as he was anxiously weighing the matter over at home an intelligent native entered and the missionary thought he would make another trial. “He sat upon an ordinary chair, his feet resting on the floor,” and he asked the native, “What am I doing now?” The native replied, “Koikœ ana, missi”—“You are sitting down, missionary.” “And what am I doing now?” said Dr. Paton, taking his feet off the floor and leaning back in the easy-chair with both feet on the lower rail. Immediately the man replied, “Fakarongrongo, missi,” meaning, “you are leaning wholly or all your weight, missionary.” “That’s it,” shouted the missionary, with an exultant cry. His prayer was answered. Yes. To trust is to lean all your weight.’

(SECOND OUTLINE)

A GREAT INHERITANCE
How do these promises come to us? They are all of God; they have their source in His unchanging and eternal love. ‘I have loved Thee with an everlasting love.’ There is the fountain from which they flow, the great heart of God beating with an eternal love. And they flow down to us through Christ. All the promises circle round Him. They stand to Christ as the light to the sun, the stream to the fountain, the branch to the tree, fragrance to the flower. No Christ, no promise. We can truly say, ‘All to Christ we owe.’ They are all ‘in Him.’

I. They are described as ‘exceeding great and precious.’

(a) Great in number. As well attempt to enumerate all the stars which hang out like beautiful lamps in the sky when night falls upon the earth as endeavour to reckon up the promises of God. Promises for the family of God in duty, in temptation, in trouble, in bereavement, in sickness, and in death; for the penitent—outside the inner circle of the children are those who border on the kingdom, but do not enter—there are promises to encourage these: ‘The Son of Man has come to seek and to save,’ etc.; for sinners—we might have thought that God would have passed these by, but no; He says, ‘Let the wicked forsake his way,’ etc. He would win them by promises of mercy and forgiveness.

(b) Great in breadth. They give to the true child of God all things needful for the earthly life; all things necessary for the spiritual life—pardon, purity, peace; and all things pertaining to the future life, culminating in that wonderful word, ‘We shall be like Him, for we shall see Him as He is.’

(c) Precious because of their value in supporting us while on earth and unfolding to us a grand future. They tell of pardon for all sin, strength against all temptation, comfort in every trial, a glorious resurrection and a happy immortality. Without the promises how dark, with them how bright, the future! As the aurora borealis shines on the cold and frosty sky, tinging it with light, flashing across it bright rays, cheering men, so the promises of God sparkle in the dark night of gloom and trouble, throwing brightness around the grave and illuminating all the future, making glad the children of God.

II. How they operate.—‘That by these ye might be partakers of the Divine nature.’ They are means to holiness. In Hebrews 12:10 we are told that chastisements are sent by God ‘that we might be partakers of His holiness.’ Both work for the same end—likeness to Christ, and, as a consequence, to God. We are not to be partakers of the Divine essence, nor are we to be absorbed into the Divine nature, but we are ‘to be holy as He is holy’; we become one with Him in the moral nature; and this oneness will increase more and more for ever, until in heaven, in a sense much higher than can be true on earth, we become ‘partakers of the Divine nature.’ The work of sanctification is gradual, and it may necessarily be so. The greatest things in nature take the longest time to mature. God gives us the promises to accelerate our progress in escaping the corruption that is in the world through lust. Men may be very slow to develop the blossoms of holiness, but let us have hope in God. Let us sometimes think of men in the light of that land where they shall be cleansed and purified through the sanctifying love of God in Christ Jesus; when, free from all temptation, purified from all alloy, they are ennobled and glorified, seated in heavenly places as ‘partakers of the Divine nature.’

III. How they are obtained.—‘Given unto us.’ They are given freely, but we must grasp them by faith. ‘Who through faith have obtained promises.’ Therefore, though free, they may be said to be conditional. Most of them have this condition attached to them: ‘For these things will I be inquired of by the house of Israel to do them for them.’ There are promises which need only the outstretched hand of faith to accept them: ‘Ask,’ etc.; others require importunate prayer: ‘Seek,’ etc.; others, importunate prayer combined with earnest effort: ‘Knock,’ etc. Some are like grapes in the winepress—only tread them and the juice will flow; others are like fruit-bearing trees from which the fruit does not readily drop—you must shake again and again before you obtain it. But whatever the condition may be, remember to fulfil it. Moses knew that God had given a promise to Israel—‘I will make thee a great nation,’ etc.—but he felt that in order to obtain it he and others must work and toil and practise self-denial; so he ‘refuses to be called the son of Pharaoh’s daughter,’ etc., and led the nation on to inherit the promise.

These exceeding great and precious promises are our common heritage. No Church has a monopoly of them; they belong to one and all who will accept them. Seek for those that are applicable to your case.

Verses 5-7
PRACTICAL CHRISTIAN LIFE
‘And beside this, giving all diligence, add to your faith virtue; and to virtue knowledge; and to knowledge temperance; and to temperance patience; and to patience godliness; and to godliness brotherly kindness; and to brotherly kindness charity.’

2 Peter 1:5-7
Such words are evidently addressed to those who are professedly separated from an evil world. They have ‘escaped from the corruption of the world through lust.’ But the Apostle would have them making good their escape by putting as wide an interval as possible between their old life and their new. ‘Beside this’ escape, he says, there is something else, ‘make your calling and election sure’ by ‘working out your salvation with fear and trembling.’ ‘Giving all diligence’ complete the work which is begun. The Revised Version renders the words more exactly, ‘Yea, and for this very cause, adding on your part all diligence, in your faith supply virtue,’ etc. The meaning is substantially the same. The idea is that of Christian progress.

I. There is the starting-point, faith.—If we are seeking a destination, the place from which we set forth is of the greatest importance. So in the Christian life. Faith must come first. Without faith—and it is essential that we should learn the lesson—it is impossible to please God.

II. From faith to virtue.—Christian virtue is moral manliness, fighting the battle of life with a brave spirit in the name of the Lord Jesus Christ. No doubt the Apostle remembered that spiritual enemies and dangers surrounded Christians at all times. There is nothing more perilous than having faith without the support of manly life. The individual or the community which attends much to doctrine or to feelings, without moral earnestness, without practical endeavour, will be tempted to Pharisaic pride or inflated fanaticism. ‘Devils believe and tremble,’ but ‘Satan cannot love.’ What the world especially wants is not so much confident believers to dogmatise, but Christ-like men and women sending forth spiritual influence like streams of new life into the moral wilderness. The ‘virtue’ is something that all men can appreciate. It is not only light, but heat. It appeals not only to the head, but to the heart. When it touches men in the name of the Lord Jesus Christ, it bids them rise up and walk, and spiritual miracles testify to the truth with a power which ‘none of the adversaries are able to gainsay or resist.’ For our own sakes, that we may be held up in a time when many fall, for the world’s sake, that the truth may be glorified in us, let us add to our faith virtue.

III. From virtue to knowledge.—In Bible language, knowing is not a mere cultivation of our human faculties, nor a mere receiving goods into a warehouse. In the Christian life, knowledge calls in the light of God into the treasury of a sanctified intelligence, whence the steward brings forth continually things new and old. ‘The entrance of Thy words giveth light, it giveth understanding to the simple.’ ‘I have more understanding than all my teachers, because I have kept Thy word.’ In a busy age like ours, energetic life makes great demand upon us. The multiplication of efforts and interests is necessary in all departments of practical Christianity. But our activity is prone to dissipate itself for lack of concentration, to exhaust itself prematurely for lack of nourishment. Knowledge, when it is derived immediately from God, obtained by prayerful search into the Scriptures, thoughtful inquiry after the mind of Christ, diligent cultivation of fellowship with higher and holier minds than our own, wonderfully feeds the vital strength, lifts us up into the higher life.

IV. Faith, virtue, knowledge, these are the leading graces of the Christian character, and those which follow them in the Apostle’s exhortation are fruits of the Spirit, which abound wherever the Word of God strikes downward into the heart and comes forth into the life—temperance, patience, godliness, brotherly kindness, and charity.

Illustration
‘If you would succeed in your efforts to make progress in the Christian life, every plan should be formed, every business entered upon, every work, engaged in, with prayer. Sir Matthew Hale once observed, ‘If I omit praying and reading a portion of God’s blessed Word in the morning, nothing goes well the whole day.’ The late Earl Cairns was known to go constantly from his knees to important meetings of the Cabinet. Such men were Christians indeed. They brought everything to the touchstone of their religion. And they brought their religion into everything. We want more effort in the Christian life, more decision for Christ, more determination to be separate from the world.’

Verse 19
THE DAY STAR
‘And the day star arise in your hearts.’

2 Peter 1:19
We should leave our subject very incomplete if we did not go on from ‘the day dawn’ to ‘the day star.’ It fills up the interim, and so fits the whole together—‘Until the day dawn, and the day star arise in your hearts.’ There is a difference between ‘the dawn’ and the ‘day star.’ The light of ‘the dawn’ is general. The ‘day star’ gives the thought a focus and fixes it to one spot. ‘The dawn’ is to the whole world; ‘the day star’ arises in our hearts. Now let us observe concerning ‘the day star.’

I. It ‘ariseth’ of its own free action, of its own will and power, of the very necessity of its being; in its very nature it ariseth. It must ‘arise.’ We do not make the day star ‘arise’; neither do we make Jesus come into our poor dark hearts. He does it of His own free grace and favour. He comes of His own necessity. Such is His love He cannot but choose to come. He ‘arises’ in your heart.

II. It is gradual.—‘He arises.’ He goes higher and higher. The light gets stronger, and we see Him more and more. ‘He ariseth,’ and with Him the dawn increaseth.

(a) And where the days are His, we know that there will be day—perfect day. It will not be all night here, but it will be day. The day has begun. Believe me, you who are struggling with darkness, with fears, with difficulties, with sins, with doubts, with shadows: let God now see that it is dark, and by that token more and more light will come.

(b) ‘The day star’ already lies on the horizon, but be careful to know where it all is. Not in anything outside; not in forms; not in creeds; not in great learning; not in high intellect; not in knowledge; not in head work—it is a matter of the affections. ‘The day star ariseth in your hearts.’

III. The great question for every one of us is, ‘Is that day star yet arisen in my heart?—If not, why?’ Are you wilfully hindering it? Are you turning away from it? Do you not know it when it comes? I am inclined to think that many persons do not recognise the extent, or the preciousness, or the very effect of the light which is now in them. They scarcely dare to believe that some thought or feeling which they have is really the Lord Jesus Christ in their heart.

(a) ‘The day star’ is a little star, though it be the harbinger of great things. Perhaps the little thing which is now going on in your soul is ‘the day star!’

(b) There may be much that is still very dark after ‘the day star’ has ‘arisen.’ Believe it, recognise it! That desire you have—that sense of sin—that little feeble ray—is the sign of ‘the dawn’ of a better day, a brighter day, an eternal day. It is ‘the day star!’

(c) If you believe that, that faith will of itself go very far to make it ‘the day star.’ Accept it; honour it; sing praises to it. ‘The day star’ has ‘arisen!’ the day star has arisen! It will soon be all day.

—Rev. James Vaughan.

Verse 21
HOW THE SCRIPTURES WERE WRITTEN
‘Holy men of God spake as they were moved by the Holy Ghost.’

2 Peter 1:21
Here we have the apostolic definition of the work of inspiration, and by that definition we are taught that there are two distinct elements to be considered, the Divine and the human; the Divine, for the Holy Ghost moved the writers; and the human, for the communication did not come as a direct voice from heaven, but holy men spake as they were moved. In order therefore fully to investigate the subject, it will be necessary to examine: (1) the Divine element; (2) the human element; and (3) the combination of the two.

I. The Divine element.—I need scarcely say that this Divine element is the great subject of modern controversy. But I hope we may meet the points more especially agitated, by considering four questions:—

(a) Does it extend over the whole book? We have no right to pick and choose amongst the various portions of the Word of God. The whole is arranged as a whole for the accomplishment of God’s great purpose, the whole is included in ‘the Scriptures,’ and the parts are so interwoven one with another, and so beautifully fitted into each other by God’s Divine hand, that there will be found ultimately to be no intermediate path between receiving the whole as the Word of God, or sweeping away the whole and launching forth on a sea of scepticism, without a Bible, without a Saviour, and, as the last step, without a God.

(b) Is it equal? So far as the authorship is concerned, we find no distinction whatever. All alike is called ‘Scripture’; all ‘the Word of God’; all is included in the statement, ‘Whatsoever things were written aforetime, were written for our learning, that we through patience and comfort of the Scripture might have hope’; and all is stamped by Divine authority in the words, ‘All Scripture is given by inspiration of God.’

(c) Is it verbal? It is our privilege to regard the whole as one, to receive the whole with equal reverence, and to accept the whole, prediction, psalm, history, facts, thoughts, and words, as the inspired Word of the living God. But the question of verbal inspiration is not the one really at issue. For no one believes that, if there be any accuracy, it took place in the words only. It must have taken place in the thoughts, in the matter, in the facts. If, e.g., there is a variation between St. Matthew and St. Luke, no one supposes that they meant to convey the same thoughts, but made a mistake in accidentally selecting different words. The real point of the controversy is the infallible accuracy of the matter.

(d) Is it infallible? The testimony of our Lord Himself is sufficient. Witness two passages—the one referring to a nice point in a quotation from the Psalms (John 10:35); the other to the whole Word in its sanctifying power (John 17:17). Now what is His language? In the one, ‘The Scripture cannot be broken’; in the other, ‘Thy word is truth.’ With these statements of our Blessed Lord, I am content to leave the subject. In the words of Scripture, I believe that God Himself has spoken to man, and therefore, in the midst of all the world’s disappointments, and in all the failures of even the Church of God, we have here that on which the soul may calmly, peacefully, and fearlessly repose. And whether we look at history or prediction, at promises or judgments, at prophecies understood by those who uttered them, or language veiled in mystery until the Divine purpose is developed in history, we receive the whole as inviolable truth, for all has the stamp of the Spirit Himself, and all is given by inspiration of God. We receive it, we honour it, we submit to it, we acknowledge its Divine authority, and welcome with heartfelt thanksgiving its infallible promises. Yes, we receive it not merely with the deepest conviction of our most deliberate judgment, but we welcome it to our soul with all the deep feelings of a thankful heart, and say with the inspired Psalmist, ‘Thy word is very pure, therefore Thy servant loveth it.’

II. The human element.—But there is a human element in the book as well as a Divine. ‘Holy men spake as they were moved.’ The human authorship is as prominent and conspicuous as the Divine, and any theory of inspiration which excludes it is, I cannot but think, opposed to the facts of Scripture.

(a) There is distinctive character in the different writers. Compare St. Paul and St. John, St. Peter and St. James, Jeremiah and Ezekiel, and you see the most transparent variety, a variety which renders it impossible to suppose that they were merely pens, machines, or copyists.

(b) There is the use of natural powers or gifts. St. Paul was a well-educated, intellectual man, with great reasoning powers, so he supported truth by argument. David was a poet, so he breathed out as the sweet psalmist of Israel the hallowed outpourings of a sanctified heart.

(c) There is the use of feeling. All the emotions of the human heart may be found in Scripture.

(d) There is the use of memory. Our Lord’s promise to His Apostles in John 14:26 applies clearly to this point, and shows that the gift of the Holy Ghost, so far from superseding memory, would quicken it, and give it the power of recalling with accuracy the words entrusted to it. ‘He shall bring all things to your remembrance, whatsoever I have said unto you.’

(e) There was also the use of personal experience, as, e.g., when St. John said, ‘The Word was made flesh, and dwelt among us, and we beheld His glory’ (John 1:14); and again, ‘That which we have seen and heard declare we unto you’ (1 John 1:1; 1 John 1:3).

(f) There was the diligent use of collected information. See St. Luke 1:1-3, where St. Luke does not claim to write original matter, but to have received it from those who from the beginning were eye-witnesses, and ministers of the Word.

III. The Divine and the human element.—How is the union to be explained?

(a) Not by supposing that the writers were mere pens, or machines. This is sometimes termed the mechanical theory, but it is clearly inconsistent with facts. Pens never think, argue, remember, weep, or rejoice, and all these things were done by the writers of Scripture.

(b) Not by supposing them to be mere copyists or amanuenses employed to write down the words of the Spirit, as Baruch took down the words of Jeremiah. This may have been the case when they received direct communication, as when Moses wrote out the ten commandments at the dictation of God; but it will not apply to inspiration, as it gives no scope for variety of character. The one dictating mind would be the only one to appear on such a theory.

(c) We will not attempt to explain it by constructing any artificial theories as to the action of the Spirit on the mind of men. Some have endeavoured to classify the modes in which they consider the Spirit may have acted, as, e.g., supervision, elevation, direction, and suggestion. All this may be right, and it may be wrong; for we are taught (Hebrews 1:1) not merely that God spake in divers times, but in divers manners unto the fathers by the prophets. But all such distinctions are unsupported by Scripture, and therefore we may leave them.

Remember that there are two channels through which God has manifested His will, viz. the incarnate Word and the written Word; and surely we are justified in expecting that there will be something of the same character in the two manifestations.

Rev. Canon Edward Hoare.

02 Chapter 2 
Verse 8
THE WARNING FROM LOT
‘Lot … dwelling among them, in seeing and hearing, vexed his righteous soul from day to day with their unlawful deeds.’

2 Peter 2:8
The story of Lot is well known. What are its lessons?

I. A Godly man in an ungodly world.—The Christian cannot avoid mingling with the world for ordinary business; but he must not choose to associate with wicked men for the mere pleasures of society. If he does so his moral sensibility will be somewhat blunted. The Saviour’s prayer for His disciples, when He was about to leave them, was, ‘I pray not that Thou shouldest take them out of the world, but that Thou shouldest keep them from the evil.’ Every Christian needs to be exhorted ‘to keep himself unspotted from the world.’ The first thing we hear of Lot’s approach to the city is that he ‘pitched his tent toward Sodom’; and the next time we hear of him he ‘dwelt in Sodom’; and on the evening preceding the destruction of the city he ‘sat in the gate of Sodom,’ where he saw two angels, and took them to his house within the walls of the city. He seems to have been less repelled by the immorality of the people when he became more familiar with the sight of it. But a truly pious man, though living among the wicked, does not consent to their sin. He does not become indifferent to it. Lot’s righteous soul was vexed, tormented, by what he saw and heard. The truly good man is deeply concerned, in the presence of abounding wickedness, and says, ‘Rivers of water run down mine eyes, because they keep not Thy law.’ And Jesus wept over the devoted city of Jerusalem. There is much vitality in the piety which is maintained from day to day amid prevailing iniquity. Lot did not altogether escape the contamination, but on the whole he remained pure.

II. A persuasive preacher with a perverse people.—We might have inferred that Lot would not be a silent spectator of the wickedness of Sodom, even if Scripture had been silent on the subject. A truly good man seeks to do good to all men as he has opportunity. The sinner is blind, and we must warn him of his danger. On one occasion we find Lot saying to the Sodomites, ‘I pray you, brethren, do not do so wickedly’; and probably he had spoken to them in similar terms on many occasions. When the angels told him that the Lord had sent them to destroy the city, he believed the message from heaven; and, having gone out to the streets, he said to his sons-in-law, and probably also to others, ‘Up, get you out of this place, for the Lord will destroy this city.’ It was a fervent message, and was probably delivered with persuasive earnestness. It was the expression of his own unwavering faith; and there was good reason why it should be successful with others. ‘But he seemed as one that mocked unto his sons-in-law.’ The guilty people were hopelessly perverse, and their cup of iniquity was full. Lot seems to have felt the deadening influence of their mockery, for he lingered in the city till he saw the first rays of the morning on which it was destined to be destroyed, and the angels hastened him, saying, ‘Arise, take thy wife and thy two daughters, which are here; lest thou be consumed in the iniquity of the city.’ And while they still lingered the angels laid hold of him, and his wife and daughters, and said, Escape for your life to the mountains. The preacher was saved by a miracle of grace; but the people perished with the ultimate exception of only two of his hearers.

III. A pious parent with a profligate family.—We expect a pious father to have a pious family. Like Abraham, ‘he will command his children and his household after him, and they will keep the way of the Lord.’ ‘Train up a child in the way he should go, and when he is old he will not depart from it.’ Eli had wicked sons; but he was not free from blame in the matter of their training, for the Lord said to Samuel, ‘His sons made themselves vile, and he restrained them not.’ Lot allowed his daughters to receive the addresses of two young men in Sodom, who were either married or engaged to be married to his daughters. When he went out to try to save some of the inhabitants of the doomed city he directed his attention especially to these young men; but instead of complying with his earnest call, they treated him as a mocker or a madman. His wife appears to have been a worldly-minded woman; and when she lingered behind him, looking back with regret on the loss of so much valued property, ‘she became a pillar of salt.’ She was almost saved as she escaped from the doomed city, and yet the love of the world caused her ruin. Her doom is a loud warning to all lingerers in the path of sin, to whom our Saviour still says, ‘Remember Lot’s wife.’ His daughters were spared to him, but their subsequent conduct covered his old age with infamy, for which they were prepared by the vile associations of Sodom.

IV. This subject suggests two reflections.
(a) Religious considerations ought to rule our choice in life. Lot neglected this, and he was a loser in every respect. We must ever give the first place to the kingdom of God.

(b) Be careful to keep out of the way of temptation. We must hold no parley with sin, else we are never safe. Our duty is to ‘resist the devil,’ and he will flee from us. Our daily prayer must be, ‘Lead us not into temptation, but deliver us from evil.’

03 Chapter 3 
Verse 12
HASTING THE DAY
‘Looking for and hasting unto the coming of the day of God, wherein the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat.’

2 Peter 3:12
What must we do to ‘hasten the day of God’?

I. Pray for it.—What is the promise, ought always to be, emphatically, the prayer of the dispensation. What, then (can any doubt?), what is the promise, and therefore what must be the prayer of the present day? When we pray for any promise, what the prayer means, is, that we pray it to ‘come quickly.’ Is the Second Advent an exception? Nay, has not our Lord encouraged us, when He has given us His words, that ourselves may have the echo—for all prayer, if rightly looked at, is the echo of God’s word—‘Surely I come quickly!’ And remember, whenever you use the Lord’s prayer, though this is not all, yet it is the climax of what you pray when you say, ‘Thy kingdom come.’ ‘Come’ into my heart by faith; ‘come’ into all hearts by grace; but, above all, ‘come’ over the whole world in glory. When we pray that means ‘May God’s kingdom come soon!’ We need not pray that it may come at all. The very last prayer that God ever taught us in the Bible was for this very thing—unquestionably it points to the Second Advent—‘The Spirit and the Bride say, Come. And let him that heareth say, Come.’ And then immediately after, as the basis and the answer, ‘Surely I come quickly.’ Well, therefore, does the Church, in the most solemn of her services, teach us, over every opening grave, to say, ‘Accomplish the number of Thine elect, and hasten Thy kingdom.’

II. Let the Church live in love and union, in order (I speak it reverently) that a united Church may attract her Lord to ‘come.’ We can never forget that, in His own last prayer, He linked together, inseparably, the unity and the glory of His people—our oneness—with His return.

III. Make great efforts for the evangelisation of the world.—There are three things which have to be done before our Lord (we speak it humanly) can come. The knowledge of Him must be co-extensive with the habitable globe—the appointed sheaves of the gospel harvest must be gathered in—and the Jews must be brought back to their own land, and to Him. The first is already well-nigh accomplished; the second is altogether in the bosom of God; the third we must promote. At this moment are not the Jews the great impediment in the way of the grand consummation? Only let the prophecies concerning the Jews be fulfilled, and how very little would stand in the way of the ‘immediate appearing’ of our Lord! What an enforcing here there is to that, ‘Pray for the peace of Jerusalem!’

IV. Cultivate personal holiness.—As for every other reason, so for this—that every one, who really loves God, and serves God, and is like God, as far as in Him lies, is making that preparation, by which the Church is to be ready for her Lord—just as ‘a bride is adorned for her husband.’ Will He come until His Bride has put on her jewels? And when she is decked, and when she is meet indeed, can He stay away?

It seems to be the law of all that is great, that its movement at first is slow, and grows rapid at the last. We have seen it with the mercies and with the judgments of God—will it not be so with that grandest event, which goes to make the climax of our world’s history?

Illustration
‘From the Bibles that have marginal readings, it will appear that these words admit of a different construction—“Looking for and hasting the coming of the day of God.” I do not consider that either rendering is more accurate than the other; but I believe that the safe and right mode, in all such cases, where the meaning on the side is not quite the same with the meaning given in the text, is to conclude that the original so contains both, that you would only arrive at the whole meaning of God, in the passage, by taking them together. When indeed, as here, the thing spoken of is the meeting of two persons, it is no matter whether I hasten to Him or whether I cause Him to hasten to me—in either case the meeting is, equally, expedited. So that, practically, it comes to the same—whether we hasten to Christ or cause Christ to hasten to us. But, as I understand the intention of God in the place, His will and command is this: that we should do both—“Hasting unto,” and ourselves “hastening,” “the coming of the day of God.”’

Verse 13
CHRISTIANITY AND THE FUTURE
‘But, according to His promise, we look for new heavens and a new earth, wherein dwelleth righteousness.’

2 Peter 3:13 (R.V.)

The Apostles deal very much with the future life. They use the Christian revelation concerning it as an incentive to holy, watchful living. So much as this is clear. But the form in which they conceived the future was peculiar.

I. Christianity is the religion of the future.—It throws the light of what is to be on what is. The sphere of Judaism was exclusively the present, and in other religions we can seldom find any trace of the use of the future as incentive to goodness.

II. It reveals the future.—Yet a full and detailed description of the future cannot be given us. Why not? Because of the imperfectness and changeableness of human language, connotations, and associations. Such figures as ‘pearly gates,’ ‘golden streets’ suggest, they do not describe. They do, however, carry most true suggestions for us. All the figures of the ‘new heavens and new earth’ are intended to present this as the essential feature of the future—Righteousness.

III. And the future influences the present.
(a) ‘We look for,’ implies a promise: therefore the future cultures faith.

(b) ‘We look for,’ implies a place wherein is righteousness: therefore the future helps to purify us.

(c) We have not, but we believe the promise. ‘Faith is the substance,’ or present enjoyment ‘of things hoped for’; so that we who believe have heaven now.

Illustration
‘As the vision rises before us we cry again, bowed down by past failures, “Who is sufficient for these things?” There can be but one answer—he who wholly forgets himself in God Who called him; he who “lays down at the footstool of God his successes and his failures, his hopes and his fears, his knowledge and his ignorance, his weakness and his strength, his misgivings and his confidence—all that he is and all that he might be—content to take up thence just that which God shall give him.”’

Verse 17
FALLING AWAY
‘Ye therefore, beloved … beware lest ye … fall from your own stedfastness.’

2 Peter 3:17
That which the Apostles had to place before the readers of their letters, all Christian teachers have to present to their disciples.

False doctrine was abroad in St. Peter’s time, and there were those who gave to it a ready ear; and the melancholy result was a departure from the faith.

I. There are two forms of spiritual decline:—

(a) Error of doctrine.

(b) Wrongness of life.

If we do not think and judge aright, it is almost certain that we shall not walk and live aright.

II. The two evils are painfully apparent.—They are many who have ‘made shipwreck of faith’; their hold on Divine truth, on heavenly wisdom, has become relaxed, has been lost; and with the decay and departure of their faith have gone all the meaning and excellency of life, and all hope in death.

III. There is a holy grief in the hearts of the good and true as they witness a course which has been continually declining. Let no one say, ‘Though all men should … yet will not I.’ Rather, ‘Let him that thinketh he standeth take heed lest he fall.’ What Christ said to some, He says to us all—‘Watch.’ To us all the Apostle says, ‘Beware.’

Verse 18
GROWTH IN GRACE AND KNOWLEDGE
‘But grow in grace, and in the knowledge of our Lord and Saviour Jesus Christ.’

2 Peter 3:18
The Christian life, like the Christian faith from which it springs, is a great mystery; indeed, it is part of that one great ‘mystery of godliness’ which that faith reveals, for it, too, is a manifestation of ‘God in the flesh.’ Every renewed man is a real revelation of God. ‘God dwelleth’ in him, and ‘he in God,’ and the indwelling Spirit reveals Himself in and by him to the world. ‘I in them and Thou in Me, that the world may believe that Thou hast sent Me.’

This mysterious life presents, though in an infinitely lower degree, that difficulty which the idea of the Incarnation presents, the difficulty of conceiving of any real union of the human and the Divine—any union, that is, in which God shall still be perfectly God and man perfectly man. We know how that as men insisted on the truth of our Lord’s Divinity, they were almost insensibly led into denying, or forgetting, the truth of His humanity; or, as they asserted the reality of His human nature, they were led into denial or forgetfulness of His Divine nature. And as with the idea of the incarnate Word, so with the written Word. Here, too, we have a union of the Divine and human; and, further, as with these two, so also with the idea of the Christian life. In each case the Divine and human element has been distorted by one-sided attempts to bring out either of these ideas to the exclusion of the other.

I. The Divine and supernatural aspect of the Christian life has been dwelt upon by one school of writers so exclusively as to cause its human aspect to disappear until it becomes an utterly unreal state; others have gone beyond all this (to the other extreme), and asserting the human side of Christianity, they have denied the Divine, and, while proclaiming that the Christian life is not unnatural, they have made it no longer supernatural.

Now against both these extreme views, each the exaggeration of a great truth, and each therefore a dangerous error, the Word of God gives its clear and repeated testimony—

(a) To the Divine and supernatural aspect of the Christian life—in every word which tells us of our state of spiritual death and absolute need of a new birth, which is described as the work of the quickening Spirit, Who is ‘Lord and Giver of Life’; in every word which describes that spiritual life in its irreconcilable opposition to the old nature; in every word which ascribes the awakening of every holy desire to an Almighty Spirit dwelling in our spirit; in every word which describes that new life as ‘not fed by bread alone’—a progressive life from victory to victory over the world, the flesh, and the devil. A new life to which human nature, unaided and unchanged, could never reach.

(b) To the human and natural aspect of the Christian life—in every word which appeals to our human reason, pleads with our affections; which exhorts us to ‘work out our own salvation with fear and trembling,’ to ‘give all diligence to add to our faith’ every needed grace, to watch against all spiritual enemies; in every call to the use of ordinances, and in every warning against their neglect; above all, against ‘resisting,’ ‘grieving,’ ‘quenching,’ that very Spirit of God which works in us; in every such word which makes us in part authors of our own salvation, and altogether authors of our own destruction, does Scripture testify that, though God works in every renewed man, yet that every man works also with God.

II. Such opposite statements are scattered for the most part throughout Scripture separately that we may use them each in turn as we may need them; but there are passages which bring together in one both these views of the Christian life, which express at once both its supernatural and its natural, its human and its Divine, elements—as, e.g., Philippians 2:12-13; and a twofold statement is given us in the text.

When the Apostle bids us ‘grow in grace,’ he tells us, on the one hand, that our life is from above—that to live it we need a grace, a free and gracious gift from God of ‘that thing which by nature we cannot have’; but then he bids us ‘grow in grace,’ intimating that this grace, though miraculous in origin, is yet subject to natural laws in its progress. The analogy here to the growth of the plant or the animal is perfect. The life, the vital principle of any living thing, we cannot give, it has God alone for its author; but once that life is begun, and manifests itself by growth, then we have power over it to shape, direct, and improve, or to distort, dwarf, and destroy. This scriptural analogy gives an answer to those who insist upon the irresistible character of Divine grace, that it is impossible to defeat the purposes of God, or prevent the work of the Holy Spirit once begun in the heart. Those who so speak forget that the same might be said (manifestly falsely) of many another work of God. It is not we who in either case are stronger than God. It is God, Who has in His original design left limits within which our power may be exerted, and with which His Will shall not over-power ours.

III. But if the progress of our spiritual life depends so largely upon ourselves, if we are responsible for our growth or decline in grace, then it is all-important for us to have some standard by which we may measure this growth or decline; where, then, is the perfect life by which to measure our growth or decline?

We know that one such perfect life, and one alone, stands out among all the records of our race, unstained by sin, undimmed by imperfection—the life of Him Who ‘did no sin,’ in Whose mouth was ‘no guile’; the ‘Beloved Son,’ in Whom the Father was ‘well pleased.’ We know that this life is the ideal of our own; it is to this image, faultless and glorious as it is, that we are ‘predestined to be conformed.’ It doth not yet appear what we shall be, but we know that all the glory of the future life shall consist in its likeness to him. ‘We shall be like Him, for we shall see Him as He is.’ Our growth in grace, then, is nothing else than our increasing likeness to Christ.

IV. Of the character of this Divine life the Word of God leaves us in no doubt.—That character is sonship. ‘To as many as believed on Him, to them gave He power to become the sons of God.’ The essential principle of this new life, that which makes it altogether new, is that we regain our lost relations to the Father of our spirits, and become once more His children. ‘I will arise, and go to my Father,’ is the first word of the new life in him who was dead and had been made alive (see 1 John 3:1). From first to last the spirit of adoption is the characteristic of the new life. ‘Beloved, now are we the sons of God’—here is the beginning; ‘When He shall appear, we shall be like Him’—here is the completion; and all that lies between these two is ‘growth in grace.’

V. The tests of our growth in grace.
(a) These will not be only, or perhaps chiefly, any great increase of Christian graces, or manifestation of religious fervour, so much as the real consciousness of evil within us, of how far we fall short of our perfect Pattern; the discovery of the weakness of our will, the coldness of our hearts, the sinfulness of our lives; in the grief that we feel, and the earnest desires for more grace. Such are the best proofs that the things belonging to the Spirit are living and growing in us, and that all carnal affections are dying in us.

(b) But to grow in grace we must know the conditions of such growth. As in the natural so in the spiritual life; it has its proper element and food, and deprived of these it perishes. There is the Communion of the Body and Blood of Christ, by which the soul is ‘strengthened and refreshed’; the ‘sincere milk of the Word’ by which the new-born life in us should grow; secret prayer, that opens for us an entrance into the treasury of heaven; the worship of the sanctuary, that brings into the midst of the assembled saints the presence of their Lord; and all those means of grace, which are ours to use or to refuse; to neglect altogether, or, what perhaps is worse, to pick and choose, partly to use, or use amiss. In such cases there can be no growth in grace.

(c) To grow in grace means the due performance of all duties. For the soul’s health, as for the body’s, there is needed the vigorous use of all its powers. Our appointed duties are designed to exercise and strengthen some one or other spiritual faculty. We may omit none; the duty which we may prefer is often just the one that we least need to practise; the one we neglect is just the one we most need to observe.

An unspeakably solemn and awful thing, as well as a glorious and blessed thing, is this Christian life of ours—a life which, in its every circumstance, may, by the power of the Holy Spirit, be made to minister to our growth in grace, and work out for us an eternal and exceeding weight of glory. Especially awful does it appear when we remember that in ourselves lies the power of turning every one of its blessings into a curse.

May God preserve us from the sin of a wasted life! May He grant us all by His holy inspiration to ‘know what things we ought to do, and grace and power faithfully to fulfil the same.’

Archbishop Magee.

(SECOND OUTLINE)

CHRISTIAN GROWTH
Every Christian is obliged not only to secure his standing in goodness and virtue, but to go forward and improve in the knowledge of our Lord and Saviour, Jesus Christ, and in all the graces which may adorn and exalt our holy profession.

I. Consider the dangerous condition of the Christian who does not go forward.—Mark the corruption of human nature, the temptations of the world, the assaults of the devil, and the viciousness of the age we live in; it is morally impossible without a vigorous resistance, and a constant endeavour to do good, to keep our ground. In the natural world, standing water will stagnate and pollute—so in the moral world.

II. We are obliged to grow in grace and improve in goodness, for it is he that endureth to the end who will be saved. Hence the Apostle urges us to go forward (Galatians 6:9). The direct intention of his command must suppose that if we do faint and stop in our Christian course, we shall most certainly lose our reward. So also Philippians 2:12.

III. The necessity of growing in grace is shown by the excellency and usefulness of such high attainment.—These attainments in virtue are not only excellent in themselves, but very much admired by the world. A religious heat, a holy zeal, a heart enflamed with love and fear of God, is seen and received with a surprising joy and wonder upon earth.

Illustration
‘Like our Lord, we should seek that our Christian character should be harmonious and symmetrical. As a rule, we men can only appropriate one part of goodness at the cost of the rest. In our Lord there is no predominating virtue which throws others into the shade. Every excellence is adjusted, balanced, illustrated by other excellences. He is tender without false sentiment, benevolent without a trace of weakness, resolute without passion, without obstinacy. His condescension never degenerates into mere familiarity. His incomparable dignity never touches—it were blasphemy to think it—the confines of pride. He is in His character, as by the terms of His mediatorial office, at once the lamb led forth to sacrifice, and withal the lion of the tribe of Judah.’

(THIRD OUTLINE)

MEANS OF GROWTH
Our means of growth are manifold.

I. Study the will of Christ, seeking to gather from all that He said, and from all that He instructed His Apostles to write, what He would have us be and do, so that we may be ‘filled with the knowledge of His will’ (Colossians 1:9): the study of the character and the life of Christ.

II. Intercourse.—If we have fellowship with Christ, such as He invites us and desires us to have; if we seek Him in the chamber, in the sanctuary, at His Holy Table, we shall, by the assimilating influence of close and loving friendship, become imbued with His Spirit, and we shall live His life.

III. Prayer. We can never be like our Lord and attain to the ‘grace’ which He came to confer, until we receive a large measure of the direct influence, until we are the subjects of the renewing power of His Holy Spirit. And this we shall have if we ask in earnestness and faith.

These conditions of growth we can fulfil; these sources are open to us all.

Illustration
‘A young lady once asked me what she could do for Jesus, as she much wanted to do something. I suggested visiting, Sunday-school teaching, etc. “Oh, I could not do that; my father and mother are very much against that sort of thing, and all my brothers and sisters look upon your sort of life as nonsense.” I said, “I am glad to know this. Your work is very plain. Just go home, and live such a holy life that every one of them shall be brought to Jesus.” She said she could not do it. Turning to Hosea 14, I pointed out to her the lesson of the olive tree; we prayed and she went away. Some months had passed, and, holding another mission in the same place, all her brothers and sisters, the servants, and father, were brought to Christ, and their testimony was—it was her life at home.’

(FOURTH OUTLINE)

THE GRACE OF CHRIST
As the knowledge in which we are exhorted to grow is the knowledge of Christ, so the grace in which we are exhorted to grow is the grace of Christ.

I. Think of the grace which Christ reveals.—The word ‘grace’ is generally used in the New Testament to denote the free, undeserved mercy which God shows towards sinners. This grace of God has been revealed in the gift of His Son. Are you, then, growing in the realisation and apprehension of this Divine love?

II. Think of the grace which Christ imparts.—The love of God, when ‘shed abroad within our hearts,’ exercises its natural influence in subduing the evil of our nature. And again, this love of God, just because it seeks to cleanse and save, sends forth those spiritual influences which are designed to purify us, and subjects us to the discipline which is designed to train us. Thus what we call the graces of character are doubly the fruits of grace. The grace of God is at once the element in which they grow and the source from which they spring. They are the product in us of Christ’s gospel and Christ’s Spirit. We are exhorted to grow in the grace which Christ imparts. Has there, then, been anything of this growth in you?

III. Think of the grace which Christ exemplifies.—‘Ye know the grace of our Lord Jesus Christ, that, though He was rich, yet for your sakes He became poor.’ Christ was Himself the Exemplar of that mercy which cares for the wretched, the erring, and the fallen. And surely of all graces this is the Divinest. Yet, alas! how often is it the case that as men grow in years they become less generous and gracious! Surely if the passing years can teach us anything at all, they might teach us to be more merciful and tender.

